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What is history?

History – what it is…

What do we do with awful stories in the Old Testament? 

(Example: Kill all those Canaanites!)

Now go and smite Amalek, and utterly destroy all that they 
have, and spare them not; but slay both man and woman, 
infant and suckling, ox and sheep, camel and ass. – 1 Samuel 
15.3





Questions that matter

Who was the painter?

What was his goal in making this painting?

When was this painted?

Is this painting “true”?



Motives of the author

Painted in 1851 by German artist Emanuel Leutze, this has inaccuracies. For one, it 
was a night filled with sleet and rain, just awful weather. Leutze used his painting to 
try and inspire liberal reformers in Germany during the European revolutions of 
1848. 

Some inaccuracies are as follows: The flag depicted was not created until a year 
after this event, and different boats were used to cross the river, George 
Washington was only 44 at this point, he is older in the painting, also, he would've 
been sitting down in this boat, otherwise it would have capsized.



Why doesn’t Moses enter the Promised 
Land?
Answer: Moses rebelled (The Priestly Source)

And the Lord spake unto Moses and Aaron, Because ye believed me not, to 
sanctify me in the eyes of the children of Israel, therefore ye shall not bring 
this congregation into the land which I have given them. (Num. 20.12, the 
water & rock incident – Moses hits the rock rather than speak to it.)

For ye rebelled against my commandment in the desert of Zin, in the strife of 
the congregation, to sanctify me at the water before their eyes: that is the 
water of Meribah in Kadesh in the wilderness of Zin. (Num. 27.14 see also 
Deut. 32.50-51)



Why doesn’t Moses enter the Promised 
Land?
Alternate narrative: For Israel’s sake (The Deuteronomist)

The Lord was angry with me for your sakes, saying, Thou also shalt not go in thither. (Deut. 
1.37 – Because Israel was wicked, Moses stays)

I pray thee, let me go over, and see the good land that is beyond Jordan, that goodly 
mountain, and Lebanon. But the Lord was wroth with me for your sakes, and would not 
hear me: and the Lord said unto me, Let it suffice thee; speak no more unto me of this 
matter. (Deut. 3.25-26)

Furthermore the Lord was angry with me for your sakes, and sware that I should not go 
over Jordan, and that I should not go in unto that good land, which the Lord thy God giveth 
thee for an inheritance: But I must die in this land, I must not go over Jordan: but ye shall 
go over, and possess that good land. (Deut. 4.21-22)



The death of Moses

And the Lord said unto him, This is 
the land which I sware unto 
Abraham, unto Isaac, and unto 
Jacob, saying, I will give it unto thy 
seed: I have caused thee to see it 
with thine eyes, but thou shalt not 
go over thither. So Moses the 
servant of the Lord died there in the 
land of Moab, according to the word 
of the Lord. And he buried him in a 
valley in the land of Moab, over 
against Beth-peor: but no man 
knoweth of his sepulchre unto this 
day. And Moses was an hundred and 
twenty years old when he died: his 
eye was not dim, nor his natural 
force abated. (Deut. 34.4-7)



Moses Translated

And when Alma had done this he departed out of the land of 
Zarahemla, as if to go into the land of Melek. And it came to pass that 
he was never heard of more; as to his death or burial we know not of.  
Behold, this we know, that he was a righteous man; and the saying 
went abroad in the church that he was taken up by the Spirit, or buried 
by the hand of the Lord, even as Moses. But behold, the scriptures 
saith the Lord took Moses unto himself; and we suppose that he has 
also received Alma in the spirit, unto himself; therefore, for this cause 
we know nothing concerning his death and burial.” (Alma 45:18-19)



Accounts of Moses’ Translation

Now as he went thence to the place where he was to vanish out of their sight, they all followed 
after him weeping; but Moses beckoned with his hand to those that were remote from him, and 
bade them stay behind in quiet, while he exhorted those that were near to him that they would not 
render his departure so lamentable.  Whereupon they thought they ought to grant him that favour, 
to let him depart according as he himself desired; so they restrained themselves, though weeping 
still towards one another.  All those who accompanied him were the senate, and Eleazar the high 
priest, and Joshua their commander.  Now as soon as they were come to the mountain called 
Abarim, (which is a very high mountain, situate over against Jericho, and one that affords, to such as 
are upon it, a prospect of the greatest part of the excellent land of Canaan,) he dismissed the 
senate; and as he was going to embrace Eleazar and Joshua, and was still discoursing with them, a 
cloud stood over him on the sudden, and he disappeared in a certain valley, although he wrote in 
the holy books that he died, which was done out of fear, lest they should venture to say that, 
because of his extraordinary virtue, he went to God. - Josephus, Antiquities of the Jews 4.8.48

Josephus is not the only Jewish source for the translation of Moses. The Babylonian Talmud (Sotah 13b) indicates that some said Moses had 
never died but was alive and serving on high – an idea repeated in other texts such as Midrash ha-Gadol, Zot habberakhah 4:5, Sifre to 
Deuteronomy 357, Memar Marqah, and Midrash Leqah Tob. Samuel E. Loewenstamm, “The Death of Moses,” in George Nickelsberg, ed., 
Studies on the Testament of Abraham (Atlanta: Scholars Press, 1976).



The Merneptah Stele 1205 BC

Discovered in western Thebes, Egypt, in 1896 by W.F. Petrie, 
the hieroglyphic inscription on this stele from 1208 B.C.E. 
contains the earliest surviving reference to “Israel” outside of 
the text of the Bible. The text on the stele commemorates a 
military campaign against Libya in the fifth regnal year of the 
Egyptian king Merneptah (1213-1203 B.C.E.). 



The Merneptah Stele 1205 BC

The princes are prostrate saying: “Shalom!”

Not one of the Nine Bows lifts his head:

Tjehenu is vanquished, Khatti at peace,

Canaan is captive with all woe.

Ashkelon is conquered, Gezer seized,

Yanoam made nonexistent;

Israel is wasted, bare of seed,
Khor is become a widow for Egypt.

All who roamed have been subdued.

By the King of Upper and Lower Egypt, Banere-meramun,

Son of Re, Merneptah, Content with Maat,

Given life like Re every day.



The Mesha 
Stele 840 BC



I am Mesha, son of Chemosh-gad,king of Moab, the Dibonite. My father reigned over Moab thirty years, and I 
have reigned after my father. And I have built this sanctuary for Chemosh in Karchah, a sanctuary of salvation, 
for he saved me from all aggressors, and made me look upon all mine enemies with contempt. Omri was king 
of Israel, and oppressed Moab during many days, and Chemosh was angry with his aggressions. His son 
succeeded him, and he also said, I will oppress Moab. In my days he said, Let us go, and I will see my desire 
upon him and his house, and Israel said, I shall destroy it for ever. Now Omri took the land of Madeba, and 
occupied it in his day, and in the days of his son, forty years. And Chemosh had mercy on it in my time. And I 
built Baal-meon and made therein the ditch, and I built Kiriathaim. And the men of Gad dwelled in the country 
of Ataroth from ancient times, and the king of Israel fortified Ataroth. I assaulted the wall and captured it, and 
killed all the warriors of the city for the well-pleasing of Chemosh and Moab, and I removed from it all the 
spoil, and offered it before Chemosh in Kirjath; and I placed therein the men of Siran, and the men of 
Mochrath. And Chemosh said to me, Go take Nebo against Israel, and I went in the night and I fought against it 
from the break of day till noon, and I took it: and I killed in all seven thousand men, but I did not kill the 
women and maidens, for I devoted them to Ashtar-Chemosh; and I took from it the vessels of Jehovah, and 
offered them before Chemosh. And the king of Israel fortified Jahaz, and occupied it, when he made war 
against me, and Chemosh drove him out before me, and I took from Moab two hundred men in all, and placed 
them in Jahaz, and took it to annex it to Dibon. I built Karchah the wall of the forest, and the wall of the Hill. I 
have built its gates and I have built its towers. I have built the palace of the king, and I made the prisons for the 
criminals within the wall. And there were no wells in the interior of the wall in Karchah. And I said to all the 
people, ‘Make you every man a well in his house.’ And I dug the ditch for Karchah with the chosen men of 
Israel. I built Aroer, and I made the road across the Arnon. I took Beth-Bamoth for it was destroyed. I built 
Bezer for it was cut down by the armed men of Daybon, for all Daybon was now loyal; and I reigned from 
Bikran, which I added to my land. And I built Beth-Gamul, and Beth-Diblathaim, and Beth Baal-Meon, and I 
placed there the poor people of the land. And as to Horonaim, the men of Edom dwelt therein, on the descent 
from old. And Chemosh said to me, Go down, make war against Horonaim, and take it. And I assaulted it, And I 
took it, for Chemosh restored it in my days. Wherefore I made.... ...year...and I.... (The Mesha Stone)



The ancients writing history

Richard Friedman puts the Merneptah and Mesha documents into 
perspective:

These two of the earliest mentions of Israel outside of the Bible both 
claimed that Israel is gone, erased. Neither was true. That was just 
what you said in the world. “We killed ‘em.” “We slaughtered ‘em.” 
Egypt said it. Moab said it. And so did Israel. They said it, but they did 
not do it… The archaeologist William Dever saw the same thing. He 
wrote, “Some of Israel’s ancestors probably did come out of Egyptian 
slavery, but there was no military conquest of Canaan.”  



The Biblical historian Baruch Halpern, too, saw the 
need to follow the exodus account with a tale of 
conquest of the land by the arriving masses from 
Egypt. He wrote, “The Exodus, without the conquest, 
would never have survived as a story.” 

(Richard E. Friedman, The Exodus, p. 81)





God as a Divine Warrior



God as a warrior

Exodus 15:1-7 The Song of the 
Sea, or The Song of Moses

Deuteronomy 32:41-43

2 Nephi 6:17

Isaiah 42:13

Psalm 74:12-15



GOD AS A DIVINE WARRIOR

For extended surveys of this topic, see Frank Moore Cross, Canaanite 
Myth and Hebrew Epic: Essays in the History of the Religion of 
Israel (Cambridge, MA: Harvard University Press, 1973); John Day, God’s 
Conflict with the Dragon and the Sea: Echoes of a Canaanite Myth in the 
Old Testament (Cambridge, MA: Cambridge University Press, 1985); 
Bernard F. Batto, Slaying the Dragon: Mythmaking in the Biblical 
Tradition (Louisville, KY: Westminster, 1992); Nicholas Wyatt, Myths of 
Power: A Study of Royal Myth and Ideology in Ugaritic and Biblical 
Tradition (Munster: Ugarit-Verlag, 1996); Martin Klingbeil, Yahweh 
Fighting from Heaven: God as Warrior and as God of Heaven in the 
Hebrew Psalter and Ancient Near Eastern Iconography (Göttingen: 
Vandenhoeck & Ruprecht, 1999); Michael A. Fishbane, Biblical Myth and 
Rabbinic Mythmaking (Oxford, UK: Oxford University Press, 2003).



YES! CANAAN IS GONE! NOT SO MUCH

Joshua 11:23 – They took the whole 
land!

Joshua 21:41-43 – All the land!

Joshua 23:1 – The Lord had given 
rest to Israel

Joshua 13:1-6 – Still some enemies left.

Joshua 15:63 – Still some Jebusites
(Canaanite tribes)

Joshua 16:10; 17:12-13– Still Canaanites 
serving tribute

Judges 1:19-21



PROBLEMS WITH JOSHUA’S NARRATIVE

How do we interpret this narrative?

The options look bleak. If we reject the biblical account as simply propaganda, 
describing what Israel did but having no teaching for us, we face the prospect of 
a flawed or inconsistent method of interpretation when we try to take other parts 
of the Bible seriously. If we reject select elements in the biblical portrait
of God, we go against the claims of Jesus to actually be the God of the Old  
Testament, and we resign ourselves to picking and choosing from the biblical 
material to simply shape God as we want him to be. If we accept both God and 
conquest as providing marching orders, somehow providing guidelines for us
today, how do we avoid the appropriation made by fanatics? 
(John and Harvey Walton, The Lost World Of the Israelite Conquest, p. 2)



DEALING WITH JOSHUA’S NARRATIVE

How do we deal with this narrative?

1. The Old Testament is no longer relevant to modern readers.
2. Morality has no internal logic.
3. “Just Cause” - God will always act justly, no matter the circumstance.
4. The “Greater Good.”
5. Culture!
6. The Theocratic State.
7. A Permissive Deity – God wanted a moral story, but permitted this one as it was 

the reality of 1200 B.C.



POSSIBLE ORIGINS OF ISRAEL

1. The Biblical narrative is 100% historical.
2. Israel were semi-nomadic invaders.
3. Israel was composed mostly of Canaanite rebels

that formed a popular uprising.
4. Escapees from Egypt came to Canaan and formed 

a revolt (very similar to #1, with some adjustments
to the numbers of invaders involved).



POSSIBLE ORIGINS OF ISRAEL

It is worthy to note that the archaeologist Israel
Finklestein has pointed to the absence of pig bones in
hilltop sites starting in the Iron I period (roughly
1200-1000 BCE) and continuing through Iron II; 
before that, in Bronze Age sites, pig bones abound.
(Finkelstein and Siberman, The Bible Unearthed,
2001: 119-120)



1. Condemned Texts- what does this mean?

2. God is not a mass-murder. He is not MegaTron.

3. The Conquest is a template for interpreting the New Testament. 

4. This is a “re-creation” story.

5. This is a surrendering of our former identity to Jesus Christ.

6. Current revelation supersedes past revelation. The “cultural 
packaging” matters.





The Tower is a Polemic
The temple of Marduk in Babylon was supposed to have 
been built by the Annunaki gods with specially prepared 
bricks. Its name, “house with the uplifted head,” reflects its 
claim to have reached the heavens. But Genesis unmercifully 
batters these claims. (Gordon Wenham, Genesis World 
Biblical Commentary, p. 244)



“Let us make our name 
great” versus “I will make 
your name great”

Genesis 11.4

Genesis 12.1-2

Ether 1.38-43



The Sacrifice 
of Sarah –
Genesis 12



The Wife/Sister Motif

The book of Genesis contains a trilogy of incidents in which the 
wife/sister motif was used by either Abraham or Isaac. The first account 
describes Abraham’s journey into Egypt after a famine enveloped the 
land of Canaan (see Genesis 12:10–13:4). Similar situations arose later 
when both Abraham and Isaac dwelt in the city of Gerar (see Genesis 
20:1–2; 26:7–8).



The Wife/Sister Motif

Although in each instance the patriarch identified his wife as his sister 
to avert a potentially dangerous situation, these accounts have puzzled 
many readers and scholars because of the apparent deception 
involved. Why did the patriarchs resort to such action? That is a 
difficult theological issue. In attempting to justify the patriarchs’ 
actions, writers have proposed a number of different explanations that 
offer some significant insights into the three episodes…



The Wife/Sister Motif

We can gain a still greater understanding, especially of the episode of 
Abraham’s sojourn in Egypt, if we take into account the insights 
provided by the book of Abraham and the Genesis Apocryphon
(1QapGen), one of the scrolls from the Dead Sea corpus. By doing so, 
we see the hand of God in Abraham’s request of Sarah, for Abraham’s 
actions initiated a confrontation between himself and Pharaoh. 



The Wife/Sister Motif

Because of Abraham’s obedience, God was able to introduce Himself to 
the Egyptian Pharaoh in power and glory. Even though it was only the 
first of a series of such encounters, it is clear that the God of Abraham 
was announcing His jurisdiction over all the families of the earth and 
not just over Abraham and his descendants. That concept is 
fundamental to our understanding of all of Jehovah’s subsequent 
dealings with humankind throughout the Old Testament. 
Strathearn, Gaye, “The Wife/Sister Experience: Pharaoh’s Introduction to Jehovah” in Sperry Symposium Classics: The Old Testament, ed. Paul 
Y. Hoskisson (Provo and Salt Lake City: Religious Studies Center, Brigham Young University, and Deseret Book 2005), 100–116.



The Dead Sea Genesis Apocryphon

A New Text and Translation with Introduction and Special 
Treatment of Columns 13-17 by Daniel A. Machiela, Brill, 
2009.





Lessons learned from 
Sarai

Gen. 12.10-20 (J)

Gen. 20.1-18 (E)

Gen. 26.6-14 (J)



ANE Motifs regarding Gods and Kings

Leaving safety - Adam/Eve, Noah, Nephi, Moses, Jesus Christ

Tasks – dress & keep it (Adam/Eve – Gen 2.15), boat building (Noah & Nephi), law writing, gathering 
(Moses), Atonement – Jesus Christ

Ritual Combat – Adam/Eve v. “Serpent”, Noah, Nephi, Moses v. Combat w/ “The Sea” – Jesus v. 
“The Serpent”… 

Sacrifice – All heroes do this as part of their story

Victory – The Fall was a “victory” in LDS teaching, Noah is victorious against the “Sea”

Enthronement – Adam & Noah are “kings” in a sense, Nephi is enthroned, Jesus = King

Temple Building on the Mount – Noah (Gen. 8.20-9.17), Nephi (2 Nephi 5.16), Moses (Ex. 
19-31)

Order is Established – Noah renews peace, Nephi separates from chaos, Jesus establishes 
cosmic order & renewal


