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Some things 
we know

Although we are not told exactly how the 
Lord brought about the creative processes, 
we are taught several essential concepts:

First, God, the Father of all men, instituted 
the creation of this world as a place for men 
to come to mortality and progress toward 
their eternal destiny.

Second, man is the offspring of deity.

Third, the world was not created by chance 
forces or random accident.



Some things 
we know

Fourth, Adam was the first man and the first 
flesh on the earth (see Reading 2-16 for a 
definition of “first flesh” [Moses 3:7]).

Fifth, Adam fell from a state of innocence 
and immortality, and his fall affected all life 
upon the earth as well as the earth itself.

Sixth, the Atonement of Jesus Christ was 
planned before the world was ever created 
so that men could come to a fallen earth, 
overcome death and their sins, and return to 
live with God.



Some things we do not

We do not know exactly how old the earth is.

We do not totally understand how the diversity of life came to be, nor the exact processes by 
which these life forms came to be in their present condition.

The Church of Jesus Christ of Latter-day Saints does not have an official position regarding 
evolution or the age of the earth. (https://ldsscriptureteachings.org/2014/01/19/gospel-
doctrine-notes-old-testament-lesson-3/ )

https://ldsscriptureteachings.org/2014/01/19/gospel-doctrine-notes-old-testament-lesson-3/




Ways to read Genesis – or any religious text

Peshat: The literal level of meaning, the simple level, what the text actually says.

Remez: The allegorical level, what the text represents – ideas, philosophic truths, 
scientific principles, historical trends, and so forth.

Derash: The sermonic level, what the text means to people in terms of bettering 
their daily lives and spiritual situation.

Sod: The mystical level, what the text signifies to mystics and how it reveals God to 
them.
(Stephen M. Wylen, Setting of Silver: An Introduction to Judaism, 17.)



PaRDeS

Peshat ט שָׁ פְּ - “surface“ or the literal (direct) meaning.

Remez ֶרֶמז – “hints” or the deep (allegoric: hidden or symbolic) meaning beyond just 
the literal sense.

Derash ַרש דְּ from Hebrew darash: "inquire" ("seek") – the comparative midrashic or 
sermon type meaning.

Sod סֹוד pronounced with a long O as in 'lore’ - "secret" ("mystery") or the 
esoteric/mystical meaning, as given through inspiration or revelation.



Message of the Rib
An example of Remez & Derash

Genesis 2:21-25



From the rib of Adam, Eve 
was formed… The rib 
signifies neither dominion 
nor subservience, but a 
lateral relationship as 
partners, to work and to 
live, side by side.  (Elder Russell 
M. Nelson, Lessons from Eve, Ensign 
November 1987.  See also: 
http://bit.ly/nHYInL )

• )

The role of woman was fixed 
even before she was created, 
and God is the same yesterday, 
today, and forever. It is written:  
“And I, God, created man in mine 
own image, in the image of mine 
Only Begotten created I him; 
male and female created I them. 
[The story of the rib, of course, is 
figurative.] (President Kimball, The Blessings 

and Responsibilities of Motherhood, Ensign, April 
1975) see also:  http://bit.ly/oen7LM



What is our understanding of the Fall of Adam 
and Eve?

What questions do you have?

How does this affect how we read scripture?

What do Adam and Eve represent?

How can we read this story as derash, in other 
words, how can we spiritually grow from this 
story?



LDS Approaches to the text



Why didn’t God just “make man mortal” to 
begin with?

Now, perhaps those who are not in the habit of reflecting upon this matter, may suppose that when Adam 
was placed on the earth, and Eve, his wife, they were mortal, like unto us; but that was not so. God did not 
make a mortal being. It would be contrary to this great goodness to make a man mortal, subject to pain, 
subject to sickness, subject to death. When he made this creation, and when he made these two intelligent 
beings and placed them upon this creation, he made them after his own likeness and his own image. He did 
not make them mortal, but he made them immortal, like unto himself. If he had made them mortal, and 
subject to pain, there would have been some cause, among intelligent beings, to say that the Lord subjected 
man, without a cause, to afflictions, sorrows, death and mortality. But he could not do this; it was contrary to 
the nature of his attributes, contrary to the nature of that infinite goodness which dwells in the bosom of the 
Father and the Son, to make a being subject to any kind of pain. (Orson Pratt, Journal of Discourses, 26 vols. 
[London: Latter-day Saints’ Book Depot, 1854-1886], 21: 290 – 291.)



The Fall & (conflicting) 
Commandments

In the words of President Joseph Fielding Smith: “Now 
this is the way I interpret that. The Lord said to Adam, 
here is the tree of the knowledge of good and evil. If 
you want to stay here then you cannot eat of that fruit. 
If you want to stay here then I forbid you to eat it. But 
you may act for yourself and you may eat of it if you 
want to. And if you eat it you will die.” 
(Robert L. Millet and Kent P. Jackson, eds., Studies in Scripture, Vol. 2: The Pearl of 
Great Price [Salt Lake City: Randall Book, 1985], 94.)



The Fall & (conflicting) Commandments

“What, therefore, did God really say to them in the garden? I suggest that He might have said 
something like the following: ‘If you want to stay in the Garden of Eden with no cares and no 
possibility of growth, you should not eat from the tree of knowledge of good and evil. 
However, if you desire to grow and receive all that I have in store for you, you will have to 
leave the garden. If you eat of the tree, you will be cast out of the garden into the earth and 
into mortality, and you will die both temporally and spiritually, but you will open the door for 
yourselves and for all humanity to receive eternal life like I have. The choice is yours.’ In other 
words, God gave them information.” 

(Keller, Roger R. 1990. Adam: As Understood by Four Men Who Shaped Western Christianity. In Joseph Fielding McConkie and Robert L. Millet, eds. The Man 
Adam. [Salt Lake City, UT: Bookcraft.], p. 104)



The Cosmos 
as a Temple

Rest is the goal of creation

The cosmos is portrayed as a 
temple complex in the Bible

The temple is constructed and 
viewed as a microcosm in the Bible



Finding rest

Texts describing the creation of the world and those describing the 
construction of a shrine are parallel. The Temple and the world stand in 
an intimate and intrinsic connection. The two projects cannot 
ultimately be distinguished or disengaged. Each recounts how God 
brought about an environment in which he can find “rest.” 
(Jon D. Levenson, The Temple and the World, The Journal of Religion, Vol. 64, No. 3, July 1984, p. 
288.



Alan Goff, Boats, Beginnings, and Repetitions, Journal of Book of Mormon Studies 1/1 (1992). See: 
https://bit.ly/2QexDOh

https://bit.ly/2QexDOh






Daniel Parry, Temples of the Ancient World, “Garden of Eden, Prototypical Sanctuary”



Louis Ginzberg’s reconstruction of ancient Jewish sources is consistent 
with this overall idea that Genesis 1 may have been used as part of 
Israelite temple liturgy:

God told the angels: On the first day of creation, I shall make the heavens 
and stretch them out; so will Israel raise up the tabernacle as the dwelling 
place of my Glory.[1] On the second day I shall put a division between the 
terrestrial waters and the heavenly waters, so will [my servant Moses] hang 
up a veil in the tabernacle to divide the Holy Place and the Most Holy.[2] On 
the third day I shall make the earth to put forth grass and herbs; so will he, in 
obedience to my commands, prepare shewbread before me.[3] On the fourth 
day I shall make the luminaries;[4] so he will stretch out a golden candlestick 
[menorah] before me.[5] On the fifth day I shall create the birds; so he will 
fashion the cherubim with outstretched wings.[6] On the sixth day I shall 
create man; so will Israel set aside a man from the sons of Aaron as high 
priest for my service.[7]



1. Exodus 40:17-19.

2. Exodus 40:20-21.

3.  Exodus 12:8, 25:30

4.  For a discussion how the notion of “priestly time” is reflected in the story of the creation of the 
luminaries, see Mark S. Smith, The Priestly Vision of Genesis 1, pp. 93-94, 97-98. If we take a functional 
view of Creation, then the luminaries are among the functionaries (J. H. Walton, Lost World, pp. 63-66).

5. Exodus 25:31-40, 37:17-24.

6. Exodus 25:18-22, 37:6-9.

7. See Exodus 40:12-15.See also Mark S. Smith, Priestly Vision of Genesis 1, pp. 98-102. “Through Genesis 
1 we come to understand that God has given us a privileged role in the functioning of His cosmic temple. 
He has tailored the world to our needs, not to His (for He has no needs). It is His place, but it is designed 
for us and we are in relationship with Him” (John H. Walton, The Lost World of Genesis One, p. 149). See 
Fletcher-Louis for the idea that certain individuals (e.g., the high priest, as possessor of the “glory of 
Adam”) were even “deemed worthy of worship because they were God’s Image, his living idols” (C. H. T. 
Fletcher-Louis, Jewish Roots, p. 128; cf. S. Bunta, Likeness). Cf. John 14:6-13.





Genesis 3:21

Moses 5:5-7



Cosmology








